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PEEFACE. 



In bringing the following pages before the pub- 
lic, mj object has been to state and explain 
the doctrine of Begeneration in Baptism (which 
is unhappily so little understood) simply and 
concisely, and to present it in a cheap form 
suited to all classes of society, and especially 
for the use of my own parishioners. In this I 
have been materially assisted by the kindness 
and advice of that most excellent prelate. Dr. 
Bethell, by whose permission I have been 
allowed to extract largely from his most valua- 
ble work. 

I am fully convinced that it is our sacred 
duty, as stewards of the mysteries of Chbist, 
as opportunities present themselves, to teach 
and publish the good tidings of salvation through 
Chbist, and to lead men to the knowledge of 
the truth as it is in Jssrs ; '^ though we preach 
the Gospel, we have nothing to glory of; for 
necessity is laid upon us ; yea, woe unto us, if 
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we preach not the Gospel." I have therefon 
ventured to adduce a few arguments and proof 
founded on Holy Scripture, in the hope tha 
those who read them maj be led to see that the 
great doctrine of Begeneration in Baptism u 
most fully and clearly taught by the plain worde 
of Holy Writ; and is a doctrine to be mosi 
fully believed by all professing Christians. 

If, as I trust will be the case, these few pages 
are read by many to whom the doctrine therein 
defended, is either totally unknown or disbe- 
lieved through want of searching thoroughly into 
its foundation and Scriptural authority, it may 
be the means, if not entirely convincing, at least 
of directing their attention to so important a 
subject, and to the perusal of the many learned 
works which explain this great doctrine more 
fully and at greater length. But as they are 
works beyond the means of many of the poorer 
classes, I have endeavoured to put this funda- 
mental doctrine of our Church, in as few words 
as the importance of the subject will permit, and 
in as simple a style as possible. This must be 
my excuse for presuming to publish, when such 
inestimable works are still in print on the same 
subject, as those by Dr. Bethell, Dr. Mant, &c. 
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Maitt persons have, of late years, suggested al* 
terations in the Book of Common Prayer, the 
revision of the Baptismal Services, with a view 
to the exclusion of opinions, which can be sub- 
stantiated by Scriptural and other authorities. 
The Church of England will not consent to 
erase from her formularies a doctrine which she 
has received as a Catholic verity, founded on 
God's word, held by the universal Church from 
the time of the Apostles till the days of Zumg- 
lius and Calvin, and deliberately retained by the 
Leaders of her Beformation. 

If the doctrine of Begeneration in Baptism is 
unscriptural it ought to be abandoned without 
hesitation. If it is, as we are persuaded, thQ 

B 
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doctrine of Scripture, explained and illustrated 
by the history of the Church of Chbist, we dare 
not expunge it from our service books, or our 
Articles of Beligion, in deference to the opinion 
of those whom we believe to be in error. 

The Church of England does not put any 
harsh construction on the case of infants dying 
without Baptism. We hold that " children, who 
are baptized, dying before they commit actual 
sin, are undoubtedly saved ;" but we do not hold 
that infants, dying without Baptism, are un- 
doubtedly condemned : and though we do not 
venture to speak peremptorily of their condition, 
we leave them without despair or distrust, in the 
hands of a merciful Sayiotjb. That infants dy« 
ing unbaptized are not saved, was the common 
opinion among the ancient Christians, long be- 
fore Popery had gained ground. They did not 
subject unoaptized infants to positive pain, but 
shut them out from such privileges and blessings 
as are peculiar to the elect. This opinion was 
held in the Church of Borne at the time of the 
Beformation. In the first formularies of faith 
composed in the reign of Henry YIII., the ab- 
solute necessity of Baptism was asserted. This 
assertion was afterwards withdrawn; though 
our Church has never ceased to teach that Bap- 
tism W* generally necessary to salvation.** Hooker 
says,^ *^ Grace is not absolutely tied unto Sa- 
craments ; and such is the lenity of Gon, that 
unto things impossible He bindeth no man." 
The divines of Charles the Second's reign, who 

' Hooker's Eccl. Pol., b. vi. § 60. 
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compiled the " Office for the Baptism of those 
in riper years," qualified the conclusion drawn 
from S« John iii. 5, as to the necessity of Bap- 
tism, with the words, ^^ where it may be hadJ* 
Regeneration in its strict and general sense de. 
notes that peculiar grace which is bestowed in 
Baptism, Faith and Bepentance are not signs 
of regeneration, but necessary qualifications in 
adults for receiving that Grace. Our catechism 
teaches that faith and repentance are required 
of persons to be baptised, but that the inward 
and spiritual grace of baptism is a " death unto 
sin and a new birth unto righteousness, for be^ 
ing by nature born in sin and children of wrath 
we are h^^by made (i. e., by baptism) the chil« 
dren of grace/' Baptism is somethine; more 
than the continuance of a Jewish rite : when our 
SA.YIOUB adopted the form of initiation known 
to the Jews, " He added," says Bishop Taylor, 
*^ the Spirit te the water, and made it a Sacra- 
ment, or saving ordinance." The Homily on 
Fasting says, ''Our Sa.tiotjb Chbist altered 
and changed the Jewish washings into a profit- 
able Sacrament." 

** All the ancient Christians, not one excepted, 
do take the word * Begeneration,' or new birth, 
te signify 'Baptism' and 'regenerate,' 'bap* 
tized ;' and that our Si-yzouB's words to Nice- 
demus do so stand in the original, and are so 
understood by all the ancients, as to exclude all 
unbaptized persons from the Kingdom of Heaven. 
And that by the ' Kingdom of God ' there is 
meant the Kingdom of Glory, is proved by the 
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plain words of the context, and from the sense 
of all ancient interpreters."^ 

Calvin was the first who denied S. John iii. 5, 
to apply to Baptism. Hooker says,* " Of all 
the ancients, there is not one to be named, that 
ever did otherwise expound or allege the place, 
than as implying external Baptism." 

The doctrine of baptismal Begeneration or 
salvation, is called in question by the Protestant 
reformed Churches which have adopted the sen- 
timents of Zuinglius and Calvin, and their off- 
shoots, the Arminians and Soeinians. It is the 
doctrine of the Church of Bome, of all the 
Eastern Churches, the Protestant Lutheran 
Churches, and the Protestant Church of Eng- 
land and Ireland. In common with the Church 
of Bome and the Lutheran Churches, we hold 
that Begeneration, or the new birth is the 
spiritual grace of Baptism, conveyed over to the 
soul in the due administration of that Sacra- 
ment. We hold in common with those Churches, 
that in adults duly qualified by repentance and 
faith, the guilt of sin, both originiu and actual, 
is cancelled in Baptism : that in Infants, who 
have committed no actual or wilful sin, and can 
possess no such qualifications, the guilt of 
original sin is done away ; and that Infants, no 
less than adults, are made in Baptism children 
of God, members of Chbibt, heirs of salvation, 
inheritors of the Kingdom of Heaven, and par- 
takers of the privileges, and blessings, and pro- 

> Wall, on Infant Baptism, toI. ii., p. 451* 
' Hooker, Ecd. Pol., b. t. $ 59. 
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mises of the gospel covenant ; and it is the de- 
claration of our Sayioub, that we cannot enter 
into the Eongdoni of G-on, which is equivalent 
to the expression that we cannot become heirs 
of salvation, except we be bom anew of water 
and of the Spirit. If then we cannot become 
heirs of salvation, except we be bom of water 
and of the Spirit, and if we be made heirs of 
salvation by Baptism, it necessarilj follows that 
the outward washing of Baptism is attended by 
the sanctification of the Spirit, and that we are 
horn of water and of the Spirit, when we are 
baptized. 

The Church of Eome contends that not only 
the guilt, but the very essence and being of 
ori^al sin is removed by Baptism : the Church 
(^England declares that, ^'this corruption of 
nature remains even in the regenerate." The 
Church of Bome has decreed that "concupiscence 
(or fuel, fomeSf as she calls it) which remains 
after Baptism has not, properly speaking, the 
nature of sin." The Church of England holds 
that "concupiscence has the nature of sin." 
She holds that Sacramenfcs are not only signs of 
grace, but means or instruments, through which 
^tOB consigns over to the soul the grace which 
they signify. The objection of Zuinglius and 
Calvin amounts to this ; that where there is no 
positive bar, sacraments produce a saving effect 
without suitable affections on the part of the 
recipient, according to the view of the Church 
of England — (the opus operatum). We affirm, 
as a general truth, that such affections of mind 

b2 
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a>re indispeiiBable, and that where they are want- 
ing, sacraments produce no beneficial effects. 
But, as we are convinced that the Baptism of 
Infants is a part of our Savioue's institution, 
we do not conceive that, in their case, the un- 
avoidable want of these qualifications is any im* 
pediment to the saving grace of the Sacrament. 
In the Articles of 1552, Article XXVI., " of Sa- 
craments," after stating that " in such only as 
worthily receive the same, they have a wholesome 
effect or operation," adds, " and yet that not of 
the work wrouffht (ex opere operate), as some 
men speak, which word, as it is strange and un- 
known in Holy Scripture, so it engenders no 
godly but a very superstitious sense." In the 
Articles of 1662 — 1571 these words are struck 
out, probably lest they should be construed into 
a denial of the spiritual efficacy of Infant Baptism. 

Those who deny the connection between Bap- 
tism and Begeneration, look upon the Sacra- 
ment as no more than an act oi initiation into 
the visible Church, implying a change of outward 
state only ; but Waterland speaks of Begenera- 
tion as a change, " not of outward^ but of spu' 
ritual state, circumstances, and relations." ^d 
this grace should not be identified with conver- 
sion, repentance, faith, or any of those Christian 
virtues or holy habits, which are the fruits and 
evidences of the Spirit's influence. 

A translation from a natural state in Adam to 
a spiritual state in Chbist, the forgiveness of 
sin, adoption, a covenanted title to everlasting 
happiness, and a new principle of spiritual life 
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consigned over to the soul by a mysterious opera- 
tion of the Holt Ghost, which we can neither 
describe in words, nor discern by its effects, are 
the chief particulars which we include in the 
grace of Uegeneration, and which we think are 
spoken of with much propriety as a change, not 
of outward^ but of inward and spiritual state, 
circumstances, and relations. But though that 
principle of life contains the germ of those 

f races which are the ordinary fruits of the 
loLT Ghost, we do not conceive that any 
actual developement of them, or any conscious 
conversion of the heart to Gon, takes place at 
that time in the souls of infants. 
^ As the natural birth is a change of state and 
circumstances, and relation to outward things, 
so is the spiritual birth, or entrance into a 
spiritual life, a change of state and circumstances, 
and relations to GtOD and another world. 

It is admitted by all, that the grace bestowed 
in Baptism is one simple act of the Holt 
Ghost ; that even in the participation of infused 
grace,^ " the first beginning of life, the seed of 
God, the first-fruits of the Spirit, are without 
latitude:" i. e., are bestowed equally on all, 
without degrees or variety. 

But we cannot conceive of Bepentance, or 
Paith, or anv of those religious graces often 
identified with Begeneration, as existing other- 
wise than with latitude. Hooker, in areniing 
against the iteration of Baptism, says, ^''As 
Chbtst has therefore died and rose from the 
1 Hooker, Eccl. Pol., b. ▼. $ 56. ^ ibid. § 62. 
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dead but once, bo that Sacrament which both 
extinguisheth in Him our former sin, and begin- 
neth in us a new condition of life, is by one only 
actual administration for ever available." 

In the case of adults, good qualities or habits, 
which Waterland classes under the head of re- 
novation, must precede the Sacrament of Bap- 
tism as qualifications for its due and saving re- 
ception, 1. e., must precede their Begeneration. 
But as infants are incapable of those habits or 
affections of mind, such as faith, hope, charity, 
&c., which necessarily pre-suppose some know- 
ledge of God, we presume that such habits and 
affections do not constitute the inward and spi- 
ritual grace of Baptism. 1 S. John iii. 9. ** He 
doth not commit sin :" he cannot sin ; i. e., 
^*' he is not guilty of deliberate or habitual sin ;" 
" he does not give his mind to sin, nor addict him- 
self to the practice of it ; he cannot be living in 
a habit of sin."^ S. John teaches us thai; " who- 
soever hath been bom of God, doth not commit 
sin, for His seed remaineth in him, and he cannot 
sin, because he hath been born of God." This 
must be understood with limitation, for Scripture 
teaches us that " there is no man that sinneth 
not," and, "if we say that we have no sin, we 
deceive ourselves, and the truth is not in us." 
It must therefore mean, that whoever has been 

^ Hammond, Grotius, Whitbj, Doddridge, Rosenmiiller. 

' Professor Pusey finds fault with these comments of 
the learned divines. He considers these to be '* qualify- 
ing expressions, dearly tampering with the word of God, 
and lowering His teaching.'' 
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bom of God, " does not give his mind to sin, nor 
addict himself to the practice of it ;" or in other 
words, " is not guilty of deliberate or habitual 
sin." 

No divine of the Church of England has 
maintained that God's grace is so limited to 
His ordinances, that it is impossible to enter 
into the kingdom of heaven, and to inherit 
eternal life without Baptism ; or that adults, 
baptized in unbelief or impenitence, derive 
any immediate benefit from this Sacrament; 
and they vi'ho hold that Begeneration, strictly 
speaking, is the inward and spiritual grace of 
baptism, do not identify it with repentance, 
conversion, the renewal of the whole inward 
frame, an entire change of mind, or radical 
change in all the parts and faculties of the soul. 

The real questions in debate are : 

I. Is Begeneration, in the strict sense of the 
word, the inward and spiritual grace of Baptism, 
or not, according to the doctrine of Scripture 
and the Church of England P 

II. Can the word Regeneration be properly 
applied to an^ other change, not considered in 
connection with Baptism ? 

III. What is the nature of that change, which 
the word Begeneration denotes P 



THE DOCTRINE OF REGENERATION 

IN BAPTISM. 



CHAPTEE I. 

On the advantage qf adhering to the strict usage of words 
in Theological controversies and inquiries. 

Bishop Bull says, " Locutiones incautas res 
sequuntur temerarise ;" and it is indeed true 
that a vague and inaccurate use of words often 
engenders rash opinions, and leads to mischievous 
consequences. In the stricter sciences, words 
easily obtain a fixed and determinate sense ; but 
in religion particularly, words have passed, 
sometimes from a popular to a strict and deter- 
minate, sometimes from a strict to a popular 
and enlarged signification. As an instence of 
this, the word " law," in the New Testament, 
sometimes signifies the Pentateuch, sometimes 
the whole of the Old Testament, sometimes the 

Seculiar dispensation of religion to which the 
ews were subject before our Satioub's Ad- 
vent.^ In this sense S. Paul uses the word, 

^ The Gospel is called the law of Christ, the law of 
faith, the law of righteousness. Rom. yii. 21. 23, 25; 
vm. 2. 
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whenever he compares the Law with the G-ospoI, 
and excludes it from the office of Justification. 
Prom the analo^^cal sense of the word *^ law/' 
some have impiously maintained that GtoB's 
elect are released from the ohligations of the 
moral law. Again, '* Eegeneration " was a term 
appropriated to that grace which is bestowed in 
the sacrament of Baptism (sometimes including 
its effects), from the beginning of Christianity 
to a not very distant era of Ecclesiastical His- 
tory. Clemens Alexandrinus uses the terms 
" born again'' and "regeneration,"^ in place of 
** conversion" and " repentance ;" and so he calls 
" godly sorrow " and "repentance" "a second 
Baptism." Thus Chrysostom^ speaks of "an- 
other Begeneration and reformation." We may 
conclude, then, that when the Fathers use the 
word Begeneration to denote repentance, they 
do not intend that the persons repenting had 
not been bom again in Baptism, but that they 
had fallen from a state of adoption, and had 
need, so to speak, of a second new birth. 

At the time of the Beformation, the word 
was used in a loose and popular way, to signify 
sometimes "justification," sometimes "conver- 
sion," sometimes "repentance" or "renova- 
tion." Hence, in popular language, the words 
"regenerate" and " unregenerate " were substi- 
tuted for the words " converted" and " uncon- 
verted," "righteous" and "wicked." But in 

^ Chrys. Comm. in Gal. iv. 19. 
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the hands of the Calvinists the word passed from 
a popular to a strict and determinate meaning ; 
and they pronounced regeneration to be a ra- 
dical change of all the faculties of the soul, 
taking place at the decisive moment of the effec- 
tual (^. 

Many of our divines who hold the doctrine of 
!Begeneration in Baptism, still, in compliance 
wiuL popular usa^e, use the word " regenerate " 
to signify a man uving habitually under the in- 
fluence of the Spirit of Grace ; " unregenerate^^* 
to signify a man not so living. Even Bishop 
Taylor says ''that an unregenerate man may 
have received the Spirit of God." 



CHAPTEE 11. 

A tiew qfthe doctrine qf Regeneration maintained by the 
Fathere and the ancient Christiane. 

'' All the ancient Christians, not one man eX" 
eepted} do take the word Begeneratiou to signify 
Baptism ; and all of them do understand that 
rule of our Savioub, Except a man be bom 
again of water and of the Spibit, he cannot 
enter into the kingdom of heaven, of Baptism.^* 

Bishop Beveridge says, "That we may be 
thus bom of the Spibit, we must be bom also 
of water, which our Sayioub here puts in the 

I Wall on Infant Baptism, ch. z. 3 ; ch. vi. 1. 

C 
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first place. Not as if there was any such virtue 
in water, whereby it could regenerate us ; but be« 
cause this is the rite or ordinance appointed by 
Chbist, wherein He regenerates us by His 
Holy Sfibit : our regeneration is wholly the 
act of the Spibit of Chbist. But there must 
be something done on our parts in order to it ; 
something instituted and ordained by Chbist 
Himself, which in the Old Testament was cir^ 
cumcision, — in the "New^ Baptism or washing 
with water ; the easiest that could be invented, 
and the most proper to signify His cleansing 
and regenerating us by His Holy Spibit. And 
seeing this is instituted by Chbist Himself, as 
we cannot be bom of water without the Spirit ^ 
so neither can we in an ordinary way be born of 
the Spibit without water, used or applied in 
obedience and conformity to His institutioUr 
Chbist hath joined them together, and it is not 
in our power to part them : he that would be 
born of the Spibit, must be bom 0/ water also,^* 
Upon this point one of our first and most cele-^ 
brated Beformers (Latimer) says, " Like as 
Chbist was bom in rags, so the conversion of 
the whole world is by rags, by things which are 
most vile in this world. For what is so common 
as water ? Every foul ditch is fiill of it ; yet we 
wash out remission of our sins by Baptism ; for 
like as He was found in rags, so we must find 
Him by Baptism. There we begin ; we are 
washed with water, and then the words are 
added ; for we are baptized in the Name of the 
Eatheb, the Son, and the Holy Ghost, 
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whereby the BaptiBm receiveth its strength. 
Now this sacrament of Baptism is a thing of 
great weight ; for it ascertaineth and assureth 
us, that like as the water washeth the body and 
deanseth it, bo the Blood of Christ our Sa- 
YiouB cleanseth and washeth it from all filth 
and undeanness of sins."^ And so it is taught 
in King Edward's Catechism, that ^' Baptism 
doth represent and set before our eyes that we 
are by the Sfibit of Chbist new bom, and 
cleansed from sin; that we be members and 
parts of His Church, received into the Com- 
munion of Saints. For water signifieth the 
Spibit."^ " For the purpose, therefore of Re- 
generation, we conceive this union of water, as 
the instrument, and of the Spibit, as the effi- 
cient principle, to be absolutely necessary ; and 
although we acknowledge with humble and 
^teful hearts, that the continued and unceasing 
influence of the Spibit is requisite for the wel- 
fare of our souls, and that we are daily renewed 
b^ His sanctifying power, sometimes, perhaps, 
without the instrumentality of outward means ; 
still we are justified in contending, that for the 
express purpose of [Regeneration, not only is 
His operation necessary, but that it must also 
(humanly speaking) be administered through 
the mediation of water. It is not for man to 
dispense with the ordinances of God."^ 

Waterland, in his celebrated sermon on Be- 

^ Bp. Latimer's SermonB, vol. ii* p. 779. 

' Enchir. Theol. vol. I p. 52. 

' Mont's Bampton Lectures, p. 354. 
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generation, thus states the doctrine of Begene* 
ration :^ 

" Begeneration is a spiritual change wrought 
upon any person in the right use of Baptism, 
wnereby he is translated from his natural state in 
Adam to a spiritual state in Chbist. That every 
one must be bom of water and of the Sfibit ; not 
once of water, and once of the Spibit, but once of 
the Spibit in and by water ; of the Spibit prima- 
rily and effectively, of the water secondarily and 
instrumentally. That the word Begeneration is 
so appropriated to Baptism as to exclude any 
other conversion or repentance, not considered 
in conjunction with Baptism, from being sig^ 
nified by that name. That in an active sense it 
signifies our admission into a spiritual state in 
Chbist, in a passive sense our entrance into it ; 
and that it carries with it the remission of sins, 
and a covenant claim to everlasting happiness." 

He then proceeds to lay down the distinction 
between Begeneration and Benovation. The 
change wrought in man by the Holt G-host in 
Baptism is likewise called renovation or renewal. 
See Titus iii. 5, where the washing of regenera- 
tion and the renewal of the Holt Ghost 
seem to be parallel and equivalent phrases ; or, 
perhaps. Baptism is called the washing of rege'^ 
neration and renewal* He says : 

'* Begeneration is a change of the whole spi<» 

ritual state ; renovation is a change of inward 

frame or dispositiou. In infants regeneration 

necessarily takes place without renovation ; in 

^ Waterland'fl View of Regeneration, 
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adults Tenovation ought to exist be/ore, in, and 
after Baptism. 

'' Begeneration. is the work of the Sfibit 
only, comes only once, in or through Baptism, is 
a single act, can have no parts, and is incapable 
of increase. 

" Begeneration, though suspended as to its 
effects and benefits, cannot be totally lost in the 
present life. 

'* Benovation is the joint work of the Sfibit 
and of the man ; it exists before, in, and after 
Baptism; may be often repeated; it is in its 
very nature progressive; it may be often re- 
peated, or totally lost. 

" As to infants, their innocence is to them in- 
stead of repentance, which they do not want ; 
and their incapacity is instead of actual faith, 
which they cannot have. They are capable of 
being bom again, and adopted by God, because 
they bring no obstacle. Tney stipulate, and the 
Holy Ghost translates them out of a state of 
nature into a state of grace, favour, and ncce^t- 
ance. In their case Regeneration precedes and 
renovation follawe after, and they are the temple 
of the Sfibit till they defile themselves with 
flin.'* 

The identity of Baptism and Begeneration is 
a doctrine everywhere avowed by the writings of 
the Fathers. 

Augustine on Baptism says, '' Apparet aliud 
esse sacramentum !^ptismi, aliud conversionem 
cordis" (bias of the heart GoD-ward) ''sed 
salutem hominum ex utroque compleri." Au- 

g2 
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gostine was the first to introduce into the Church 
the doctrine of absolute predestination, yet stiU 
he held the regeneration of all baptized inCeuitSi 
without any exception. 

Augustine therefore shows :^ 

I. That adults, though converted, are not 
regenerate without Baptism. 

II. That baptized infants, though regenerate, 
are not converted. 

The DonatistSy against whom Augustine wrote, 
held, agreeablv to Cyprian's opinion, that the 
Baptism of schismatics is invalid, and that none 
but themselves were validly baptized; conse- 
quentljr, that none could enter the kin&;dom of 
God without receiving Baptism from their mi- 
nisters. 

Augustine replied that ^' those baptized in 
schism are in the same situation as tnose bap- 
tized in impenitence or hypocrisy." Por, as the 
latter participate in the saving effects of Bege- 
neration, when they repent of their sins and 
believe the Gospel with- sincerity, so the former 
enjoy the benefits of their Baptism, whenever 
they renounce their schism, and are received 
into the communion of the Church. 

1 Aug. contra DonatUtas, lib. iv. c. 24. 
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CHAPTEE III. 

Why the inward and spiritual grace qf Baptism has been 

called Regeneration, 

BEGEiirEBATioii', '' to be bom again," expresses 
a change of condition, a passage from one state of 
existence to another. Thus the Fathers speak of 
three births incident to Christians. The natural 
birth, the new birth of Baptism, and the regene- 
ration of the body in the last day. Amongst the 
Pagans the word was used to signify the act of 
initiation into their mysteries. 

In Boman law it was applied to the manumis- 
sion of a slave ; i. e., to his passage from a seryile 
to a free condition. The Jewish doctors applied 
the same figure of speech to the initiation of 
proselytes into their law and religious polity. 

!From the conduct of S. John the Baptist,^ 
and from the questions put to him by the Pha- 
risees, (S. John i. 19,) it appears, that Baptism 
was understood to be a sign of initiation or en- 
trance into. a new state. Our Sayioub inti- 
mates to l^icodemus, that if he wished to enter 
into the kingdom of God, it was necessary for 
him to be initiated into the privileges of his re- 
ligion. Baptism may be likewise styled Bege- 
neration, or a new birth, in a moral sense, be- 
cause it is that point from whence we contract 

^ S. Matt tit ; S. Mark i. ; S. Luke iii. ; S. John i. 
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a solemn engagement to lead new or holy lives, 
and become new men hj promise and profession. 
But it always implies a change wrought in the 
soul, by a new principle of spiritual life infused 
into it. 

The new birth itself is therefore distinct in 
theory from that change of habits and disposi* 
tions which it implies. 



CHAPTER IV. 

The Scriptural authority on which the doctrine of Re^ 
generation in Baptism is grounded. 

The change of relationship to Gon, indicated 
by the word Regeneration, always supposes a 
spiritual change, a grace communicated to the 
soul, as well as a relative change of federal con^ 
dition. 

I. There are only two passages in Scripture 
which identify and combine Regeneration and 
Baptism, — " Except a man be bom again, (i.e. 
bom of water and of the Spirit,) he cannot see 
or enter into the kingdom of Gon." Again S. 
Paul says, " God hatti saved us by the washing 
(XovTpov, the bath or laver) of regeneration.*'^ 
Again, "He that believeth and is baptized, 
shall be saved."* Por as it is evident, that to 

1 Titus iii. 5. » S. Mark zyi. 16. 
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1)6 bom affairiy or bom of water and of the 
Spirit, signifies the same thing as to be saved 
by the washing of regeneration, so there can be 
no reasonable doubt, that to he saved by the 
washing of Regeneration, is equivalent to being 
saved by Baptism, and consequently that to be 
saved by Baptism} and to be bom again, or 
horn of water and of the Spirit are one and the 
same thing. 

But some affirm, that washing is only a meta- 
phor, and that Eegeneration is called a washing 
in the same manner as Chbist is called a Vine, 
and Jehoyah a Shield. But since Scripture 
affirms that " he that believeth and is baptized, 
shall be saved,^^ and that Baptism "saveth 
us," we should ofiend against the rules of just 
interpretation bjr affixing a metaphorical sense 
to this expression. For, as Hooker says, 
"Where a literal interpretation will stand, 
the furthest from the letter is always the 
worst." Our Savioub's address to Nicode- 
mus, condemns the wilful and culpable omission 
of Baptism, but cangiot, (so at least charity 
bids us presume,) apply to cases where it is not 
to be had ; where it is impeded by accident, or 
prevented by an unfortunate concurrence of 
circumstances ; hence the office for *' Baptism 
of those in riper years," says, " Beloved, ye 
hear in this G-ospel the express words of our 
SA.YIOUB Chbist, that 'except a man, <&c.' 
whereby ye perceive the great necessity of thifi 
sacrament where it may be had.** 

1 Compare 1 S. Pet ili. 21. 
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The doctrine of Calvin, and the so-called 
Evangelical party in England on this passage, 
is, that by " water and the Spirit," we are to 
understand the Spirit acting like water, or pro- 
ducing the same effects on the soul, as water 
does on the body, Hooker says, " of all the 
ancients there is not one to be named, that ever 
did otherwise expound or allege the place, than 
of external Baptism."^ 

"What Cheist mesjxB by being bom of 
water and of the Spirit," observed Bishop 
Beveridge, about one hundred and fifty years 
ago, " is now made a question ; I say now, for 
it was never made so till of late years. For 
many ages together, none ever doubted it, but 
the whole Christian world took it for granted, 
that our Savioub by these words meant only, 
that except a man be baptised according to His 
institution^ he cannot enter into the kingdom 
of God.; this being the most plain and obvious 
sense of the wor&, forasmuch as there is no 
other way of being born again of water as well 
as of the Spirit, but only in the Sacrament of 
Baptism."* As to S. Matt. iii. 11, " He shall 
baptize you with the Holt Ghost, and with 
fire :" this actually took place on the day of 
Pentecost. 

"When the letter of the Law hath two 
things plainly and expressly specified ; — Water 
and the Spirit : — water as a duty required on 
our parts, the Spirit as a gift which Goj> 

^ Eccl. Pol. lib. Y. 8. 58. 

> Beyeridge't Works. Vol. I p. 304. 
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bestows, there is danger in presuming so to 
interpret it, as if the clause that concerneth 
ourselves were more than needful."^ 

II. Eegeneration is spoken of in the works 
of the ancient Christians as commonly equivo' 
lent to the whole Sticrament of Baptism, Some- 
times it signifies the inward grace in its most 
comprehensiye sense ; sometimes that part of it 
only which consists of a new life. Our Church 
uses it in this latter sense, when it defines the 
existence "inward and spiritual grace" of Bap- 
tism to be a " death unto ein and a new birth unto 
righteousness,*^ i. e. the forgiyeness of sin, the 
ceasing to be sinners, in the Diyine construction, 
coupled with an undertaking, on our part to mor- 
tify continually our corrupt afiections. " This 
death and new birth is neither the resolving to 
forsake sin and live godly ; for this is supposed 
before Baptism, to make the person capable of 
it ; nor the actual forsaking of sin, and living a 
new life ; for that is the consequent task of him 
that makes a right use of the grace of Baptism 
for his whole life after, and both these an 
act of the man, wrought, the one by the pre^ 
venting, the other by the assisting grace of Gob. 
But this grace of Baptism is the strength of 
Chbist, of supernatural ability to forsake sin 
and live godly, and proportionally a tender of 
Gob's pardon and gracious acceptance, pardon 
of forsaken sins, and acceptance of .imperfect, so 
it be sincere godliness. And that this is the 
intention of the Catechism may appear by what 
* Hooker. Ecc. Pol. Lib. ▼. s* 59. 
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follows as the reason of it, for being by nature 
bom in sin, and the children of wrath^ (i.e. bom 
with strong inclinations to sin, which would 
engage us in a course of sin, and so conse- 
quently make us worthy of wrath,) we are 
hereby made the children of grace^ i.e. have in 
Baptism that strength given us by Chbibt, 
that will enable us to get out of that servile 
and dangerous state."^ To be '* bom in ein,*^ &c, 
signifies to be bom in a real state of sin and 
condemnation ; and on the other hand, a death 
unto sin includes the forgiveness of original and 
actual sin in Baptism. 

S. Paul in allusion to the sacramental action, 
describes our Eegeneration in Baptism some- 
times as a sort of mysterious death and burial, 
sometimes as a mysterious Besurrection. ** What 
shall we say then? shall we continue in sin^ 
that grace may abound ? G-on forbid I How 
shall we who are dead to sin, (whose sins have 
been forgiven us upon the express condition 
that we will mortify our sinful lusts) live any 
longer therein ? Know ye not that as many aw 
were baptized into Chbist, were baptized into 
His death ? (into the likeness of His death, and 
the participation in His benefits.) " There^ 
fore we are buried with Him by Baptism into 
death : that like as Chbist was raised from the 
dead by the glory of the Fatheb, even so we also 
should walk in newness of life, ^^^ Again, " When 
you were dead in sins^ He quickened you together 

^ Hammond'B Prac. Catechism. Vol. i. p. 115. 
' Rom. vi. 1—4. 
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with Chbist, and raised you up together, and 
made y&u eit together in heavenly places in 
Chbist Jesus."^ Again, " Ye are buried with 
Chbist in Baptism, wherein also ye are risen 
with Him through faith in the operation of God, 
Who hath raised Him from the dead,*'^ 

The same class of figurative expressions which 
denote the mystical, frequently denote the prac- 
tical, change likewise. Thus we '*die with 
Chbist,"* or, " die to sin "* in Baptism, be- 
cause our sins are then forgiven, and we cease 
to be sinners in God's sight. " We rise again,^*^ 
because we are then accepted and adopted by 
God, and made partakers of a principle of new 
life. " We are crucified unth Chbist,"* " we 
put on Chbist,"7 or **put on the new man "® in 
Baptism, because we then become united and 
conformed to Chbist, and are made new crea- 
tures in the eye of God. 

So, to '' mortify our members that are upon the 
earth;'^ to "crucify the flesh; '^^ to be ''made 
conformable to Chbist's death,*'^^ to ''put on 
Chbist,"1» to "put of the old;* and to "put on 
the new "^' man, are expressions used to signify 
the practical change to which we are bound 
over in Baptism. But the mysterious change, 
considered in itself, is a change in the sight of 

^ Eph. ii. 5, 6 ; Col. iii. I. 

s CoL ii. 12 ; Gal. ui. 26, 27. * Col. u. 20. 

* Rom. vi, 1. * CoL u. 12. • Rom. vi. 6. 

7 Gal. iii. 27. 8 Col. iiL 10. » Col. iii. 5. 

w Gal. V. 24. " PhU. iU. 10. « Rom. xiii. 14. 

" Eph. iv. 21,22. 

D 
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God, and is the object of our faith only. The 

gractioal change is a progresBive change of 
eart and habits, and is an object of experience 
and consciousness. 

III. The passages of Scripture which attri-i 
bute this change to washing or Baptism, with- 
out the intervention of figurative language are 
as follows : — 

1. '^ G-o ye into all the world, and preach the 
Qospel to every creature,"^ " He thai believeth 
and is baptised shall be saved" 

Here it roust be clearly understood, that 
the communication of the Holt Spibit and 
Spiritual Begeneration were to attend on Bap- 
tism, which is here expressly represented as the 
" means of salvation." 

2. " Baptism doth also now save us (not the 
putting away the filth of the flesh, but the 
answer of a good conscience toward God) by 
the resurrection of Jxsus Ghbist."^ 

The salvation here ascribed to Baptism is 
equivalent to Begeneration in Baptism. 

3. "Bepent and be baptized, every one of 
you for the remission of sins, and ye shall re« 
ceive the gift of the Holt Ghost."* " Save 
yourselves from this untoward generation,"^ 
i.e. use without delay the means of salvation 
which I have pointed out to you; — Faith in 
Chbist, Bepentance, and Baptism. 

"Then they that gladly received the word 
were baptizea,"^ and afterwards "the Lobd 

1 S. Mark xti. 15, 16. 'IS. Pet. iu. 21. » Acts ii. 38. 
* Acts ii. 40, 41. « Acts ii. 47. 
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added ihe 4aved (tow vw^ofUvavi) to the Church 
daily."! 

4. In the case of S. Paul, the washing away 
his sins, and his new birth to righteousness, are 
expressly connected with Baptism. 

** Arise, and be bM)tized, and wash away thy 
sins. * 

6. '* We have all of us been baptized by one 
Spirit into one body, and have all been made to 
drink into one Spirit."^ 

6. "Chbist loved the Church, and gave 
Himself for it, that He might sanctify and 
oleanae it with the washing of waiter by the 
word ;^ that He might present it to Himself a 
glorious Church, not havmg spot or wrinkle, or 
any such thing ; but that it should be holy and 
without blemish." " Sanctification and purity, 
unspotted and unblemished holiness, are here 
attributed to the Church of Chbist as the efeet 
of the washing of water. But what water ^duld 
produce such an effect unthomt the opermHon of 
the Spirit ? And what rite is performed by 
their joint operation but the Sacrament of Bap- 
tism r And by what appropriate Scriptural 
term is the effect of their united influence to be 
denominated, but by that of Begeneration ?"^ 

In the language of Theology, the word Saneti- 

' I.e. thoae peraons who used the means enjoined them 
bj the Apostle, who repented and were baptised, and so 
received remission of their sins, and the gift of the Holy 
Ohost. 

* Acts xxii. 16. ' 1 Cor. zii. 13. 
4 Ephes. i¥. 4, and t. 25, 26. 

* Mant*s Bampton Lectures. 
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Jieationhaa hoen commonly confined to that pro- 
gressive improvement which the Holt Ghost 
produces in the hearts and hahits of Christians. 
When predicated of moral and religious suhjects, 
it signifies a cleansing from pollution, and a sepa- 
ration from the world to G-od's service ; hence 
the ancients commonly gave the name of sanb- 
tification to Baptism. S. Paul says to the 
Corinthians, " But ye have been washed, but 
ye have been sanctified, but ye have been jus- 
tified, in the name of our Lobd Jesus, and by 
the Spirit of our Gon."^ 

When S. Paul addresses the Boman brethren 
as beloved of GtOB, and the Corinthians as sane^ 
UHed in Chbist Jesus, caUed saints ;' and S. 
Peter calls the strangers of Pontus men elect 
through sanctifieation of the Spirit ;^ they do not 
merely use a general term, but allude to those 
privileges which had been bestowed on the con* 
verts in Baptism. For in Baptism every true 
convert was constituted a Saint, and pubUcly 
elected into God's household, and sanctified by 
a special gift of the Spirit. 

lY. The collateral testimony from Scripture 
may be comprised under one head. 

The ancient Christians called Baptism a 
^^ seal,*' i.e. a seal of the righteousness which 
is by faith :^ a '' mark," i.e. a seal or stamp set 
on the forehead of the faithful.^ The Apostle 
does not describe Baptism under the figure of 
a seal annexed to legal instruments, but as a 

» 1 Cor. V. 9—11. » Rom. i. 7. » 1 S. Pet. 1 1, 2. 
* Rom. iy. 11. * Ezek. is. 4 ; Rev. vii. 3, 4. 
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eeal affixed to ourselves, whereby we become, as 
it were, God's peculiar property. 

The Spirit then bestowed upon us is called 
the Spirit of adoption^ because when we are 
bom again of water and of the Spirit, we are 
bom of QoD, adopted into His ^fomily, and pub- 
licly declared His children. " Grieve not the 
Holt Spirit of God, whereby ye are sealed 
unto the day of redemption."^ " Te have re- 
ceived the Spirit of adoption, whereby we cry, 
Abba, Father."^ " Te have an unction from 
the Holy One, and the anointing which ye have 
received of Him abideth in you."^ 

S. Paul says, '^ in whom ye are circumcised 
with the circumcision made without hands, 
in putting off the body of the sins of the flesh, 
by the circumcision of Chbist ;"^ i.e. by that 
sacrament of Christ's appointment, which 
answers to legal circumcision, and supplies its 
place. By the same analog S. Paul says, 
^Having been buried with Him in Baptism, 
wherein also ye are risen again with Him, 
through faith of the operation of God, Who 
hath raised Him from the dead."^ In this 
passage, the efficacy of Baptism is described, 
and its nature explained and illustrated b^ the 
analogy between the Jewish and Christian 
ordinanoes. 

1 Eph. iv. 30. s Rom. Tui. 15. 

* 1 S. John ii. 20, 27. XP^^^'MO*^*^* ^^^^ with which jott 
have been anointed, viz. the Holy Ghost ; compare S. 
John xvi. 13. See also 2 Cor. i. 21, 22 ; Eph. i. 13, 14. 

* Col. u. 11, 12. » Col. ii 12. 

d2 



30 THE DOCTBHTB Ol* 

Circumcision was a federal initiation into 
Judaism, and made over to the circumcised per- 
son a direct interest in tbe blessings and privi- 
leges explicitly promised in the Mosaic covenant. 
By this every male Israelite was made a member 
of the congregation, and incorporated into Qod*s 
chosen people. 

Baptism is a federal initiation into Chris- 
tianity, and makes over to the baptized person, 
a similar interest in the blessing^s and privileges 
of the G-ospel covenant. So hkewise in Bap- 
tism every disciple of Cheist, whether male or 
female, infant or adult, becomes a member of 
His mystical body, a child of Qon, and an in- 
heritor of the kingdom of heaven. 

Hence circumcision is to Baptism, what the 
Mosaic dispensation was to the Christian dis- 
pensation. It was *^ the shadow of good things 
to come, and not the very image of the things ;"^ 
and it conveyed no direct title to those blessings 
which were obscurely shadowed forth, but not 
explicitly promised, in the covenant to which it 
was appropriated. 

There are two circumstances which show the 
difference between Circumcision and Baptism. 

1. Circumcision was accompanied with no 
promise of the forgiveness of sins, the gift of the 
Holy Ghost, salvation, or eternal lue. God 
indeed declared that the uncircumcised male 
should be cut off from the congregation, which 
was evidently a threat of a temporal nature. It 

} Heb. X. 1. 
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follows, therefore, that the privileges which it 
directly conferred were temporal likewise. 

2. Circumcision was a ceremony from which 
females were excluded ; the privileges, therefore, 
which it directly bestowed were such as are pe- 
culiar to males, and were, consequent]^, not of a 
spiritual nature. 

That regeneration, or the initiatory ^ft of 
the Holy Ghost, differs from His abidmg in- 
fluence and effects, (i.e. conversion^ may be 
shown from S. Paul's calling on the Corinthians, 
who had been vHished, and sanctified, and justi'^ 
fied, sealed, anointed, and endowed ttnth the 
earnest of the Spirit, to *' cleanse themselves 
from all filthiness of flesh and spirit, and to per- 
fect holiness in the fear of the Lobd."^ 

Thus the Apostle beseeches Qod to bestow 
the spirit of wisdom and revelation on those 
Ephesians who had been sealed with the Holy 
Spirit of promise ;^ and calls on the same men 
who had been saved by grace to put off the old, 
and (Bom. vi. 8 ; v. 1 ; viii. 15 ; zii. 1, 2 ; xiii. 
12) to put on the new man. 

He distinguishes between privileges conferred 
and obligations contracted ; between the grace 
which they had already received, and the duties 
to which they had engaged themselves : and re- 
minds them of a change, which they must have 
been persuaded that they had actually undeiv 
gone. 

This is that change in Baptism, which has been 

» 1 Cor. vi. 11 ; 2 Cor. L 21, 22 ; vn. 1. 

3 Eph. i. 17 ; iv. 30 ; U. 5, 6, 8 ; ir. 22—24 ; Col. iii. 1. 
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called regeneration^ a epirittud nativity ^ u new hirtk 
of water and of the Spirit, the washmp of regene^ 
ration, a death unto sin, smd a new birth or reeur^ 
rectum unto riffhteouenees, a seal and earnest of 
the Spibit, ^ritual dreumcisionj the eireum* 
eieion of Christ, a eireumeiekm not made with 
hands. It is a change which the Church has 
carefully distinguished from convenRon, the re- 
newal of the inward ffame, and every other 
change, moral, spiritual, and miraculous ; and 
has not ventured to separate ftom that Sacra- 
meat with which it has been identified by 
Chbubt. 

From this review of Scriptural authorittes a 
few observations may be deduced* viz. : 

I. That such a change as that which we term 
SegMieration does actually take place in Bap- 
tism. 

Christians are represented as ree^ving tiie 
remission of sins and the gift of the Holt 
G-host in Baptism ; as being saved by Baptism^ 
wa^ed, sanctified, justified; as being buried 
with Christ by Baptism into death ; buried and 
risen again with Christ t» Baptism ; crucified 
with Christ, putting on Christ, in Baptism ; 
sealed and anointed, endowed with the earnest 
of the Spirit, and the Spirit of adoption ; and 
circumcised with the circumcision made without 
hands. 

II. The figure by which this change is de- 
noted resembles the expression, ^ Eegmeration," 
the new birth ; so that we reasonably conclude 
that to be born again of water and of the Spirit, 
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and to be saved by the washing of regeneratiany 
signify a change effected through the same 
medium. 

III. That faith and repentance are necessary 
qualifications for Baptism, wherever the subject 
is capable of them. 

I V. That regeneration uniformly implies a 
strict obligation to newness of life and improve- 
ment in Christian virtues. Hence S. Peter 
says, ** Baptism doth save nis ; not the putting 
away the filth of the flesh, but the answer of a 
good conscience towards Oob.*'^ 



CHAPTER V. 

A review qf the principal obfectione taken to thU doctrine 
Jrompaseagee qf Scripture, 

It is everywhere allowed that there can be no 
real inconsistencv between the several portions 
of Holy Writ. In some instances apparent con- 
tradictions may occur in matters of great im- 
portance. In passages which are plainly parallel, 
what is wanting in one text may be supplied 
from others that are fuller and more explicit. 
In texts, therefore, in which Baptism is not ex- 
pressly mentioned, it is implied as a subordinate 
and collateral means of grace. 

The passages on whioi the greatest stress is 

> 1 S. Pet. ui. 21. 
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laid are cerl»in texts of S. John's Epistles, 
which are supposed to confute the connection 
between Baptism and Eegeneration. 

'' Whosoever is bom of Gk>i> doth not ammit 
einr^ 

Whoever has been bom of Oon to an^ salu- 
tary and lasting purpose; he who is still the 
child of Odd by a spiritual union and relation- 
ship; he who dwelleth in Gon, and in whom 
G-OD dwelleth, does not commit sin, does not 
jiddict himself to the practice of it, because Hie 
seed (the same Spibit whose earnest was be- 
stowed in Baptism) ahideth in him : and when 
this is the case he cannot sin,' morally speaking, 

^ It frequently happens that the indefinite and past per- 
fect tenses of the Greek verb (yvyiwrrrtu^ yfvtni$p, yrfw^ 
vnfiivos) not only signify a past and particolar action, but 
a permanent act consequent upon it ; and imply the natural 
or moral effects of that action, and a continuance in the 
state of which it is the commencement. So the words 
8iiccu»0^yrcf , KaroAAo^^Krcs, Xpurr^ trwwTaifWfJuu, imply a 
continuance in that state into which the parties had been 
admitted. Thus these expressions of S. John not only 
denote the new birth, but a continuance in that state di 
new life, of which the new birth is the commencement. 
This expression, therefore, '* He that kaih been bom of 
God,'' is equivident to the expressions, he that abideth in 
God, and a child qf God, even on grammatical principles. 
In order to express this sense in our own idiom, we must 
make use of a periphrasis, " He that hath been bom qf 
God, and contimtea to be a child qf God." We must, of 
course, decide from the nature of the argunient, and a 
general view of the passages before us, when the past tense 
implies continuance, and signifies a permanent act. 

' He cannot be Kving in a habit of sin, or commit any 
such sin M w unto death. 
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because he has been bom of Gob. For as ab« 
stinence from sin is the duty of the new-bom 
creature, so a life of sin is contrary to the pur- 
poses and obligations of the new birth, and is a 
state directly opposite to that of a real Christian, 
and destructive of every Christian privilege. 

Whosoever hot been ham af GoD,^ profit- 
ably and effectually overeometh the world; is 
strenuously engaged in combating and over- 
coming the world : and this is the victory that 
overeometh the ^orld, even our faith. For Be- 
generation in Baptism always supposes a renun* 
ciation of the world ; and that victory over the 
world which is wrought by faith, is the legiti- 
mate and intended consequence of having been 
bom of Gob, and an obligation which the new 
birth imposes on every Christian. 

Whosoever helieveth that Jesus %% the Chbist,' 
and whosoever laoeth, hath been bom of Gob ; 
he is leading that spiritual life which is the 
proper effect of the new birth in the order of 
Gob's counsels : or, in other words, he abideth 
in the light, and abideth in the Fathbb and 
the SoK. For, since faith in Jesus as the 
Chbibt and the Sok of Gob is a main qualifica- 
tion for the salutary effects of Baptism, and a 
material branch of the sacramental profession 
and promise ; and since the love of our brethren, 
comprehending one great division of Gob's com- 
mandments, is another part of our solemn vows 
and engagements ; if our faith in Chbibt should 
become unsound or unfruitful, or if our ]ove to 

1 1 S. John v. 4. > 1 S. John y. 1 ; iv. 7. 
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our brethren should wax cold, we cannot, with 
any show of reason, lay claim to the priyileges, 
or even to the name of God's children. 

We may with good reason suppbse that the 
Apostle did not intend to invalidate his Master's 
lesson, or to derogate from His institution. 
Whatever may be the true meaning of the word 
iElegeneration, to be saved and to he born again 
are parallel expressions in the texts quoted in 
the last chapter. But since Chbist has taught 
us that " he that believeth and is baptized shall 
be saved,** it does not seem very probable that 
S. John intended to say that he who believes is 
regenerated or saved, whether baptized or not ; 
or that those other qualifications can, according 
to the ordinary tenor of the Gospel covenant, 
entitle man to salvation, independently of Bap- 
tism. 

These texts of S. John appear, from the con- 
tents and texture of the Epistle, to be of a con- 
troversial nature, intended to combat some per- 
nicious misconstruction of what our Satioub 
and His Apostles had taught. Waterland says,^ 
" S. John has written a uirge part of his first 
Epistle to confute some men of •his own time, 
who boasted that they had been bom of God, 
while they took no care to maintain good 
works." 

As, therefore, the whole tenour of the Epistle 

shows that S. John is not teaching us how we 

are to acquire our Christian privileges, but how 

we are to preserve them, so it is clear that he is 

' Waterland on Regeneration. 
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not pointing out to us the tests of Eegeneration, 
but the criterions by which we must learn 
whether we are indeed Gob's children in a 
practical point of view, walking in the lights 
and abiding in the Patheb and the Soy; in 
other words, whether the principle of new life 
bestowed on us in Baptism is expanding and 
developing itself in a virtuous and godly con* 
yersation. 

1. We may conclude that the phrases, to be 
" horn again^* to be " bom of Gob," and the 
corresponding expressions are used in their ap- 
propriate sense when applied to the Sacrament 
of Baptism^ both as a sign, and as a means or 
instrument of grace, symbolical of our mystical 
death and resurrection, and actually conveying 
over to us our spiritual nativity, the pardon of 
sin, and the mysterious earnest of the Holt 
Ghost. 

2. That there is nothing in the Apostle's 
words which can allow us to separate Eegeneni- 
tion from Baptism, or to affirm of any living 
disciple of Ghbist that he has been bom again, 
bom of Gob, or bom of the Spirit, previously to 
this Sacrament. 

3. That in the passages which have been ex- 
amined, the phrase, to have been bom of Gob, 
is used in an enlarged sense, to signify the con- 
tinuance as well as the commencement of the 
spiritual life, in order to confute the pemicioua 
tenets which had been grafted on the doctrine 
of Eegeneration, and to fix the attention of the 
disciples on the duties and obligations of their 

B 
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baptismal covenant. " The words of the Apostle^ 
are to be considered as a caution to the regene- 
rate, not to rely on their admission into filiation 
with God as sufficient to secure their eternal 
happiness, but to live up to their high vocation, 
lest they should ultimately lose the privileges of 
their adoption by disobedience or unbelief, and 
become as though they had not been bom 
again. * 



CHAPTEE VI. 

The Doctrine of Regeneration taught by the Church qf 

England. 

When our Eeformers settled the discipline, 
reviewed the doctrine, and compiled the Liturgy 
of our national Church, they made no unneces- 
sary changes, and introduced no novelties in reli- 
gion, but endeavoured to place everything on the 
same footing as it was before the corruptions 
had found their way into the Church of Cheist. 
They brought every question in debate to the 
test of Scripture, and allowed no conclusion to 
be valid, unless fully borne out by the authority 
of the Sacred Volume. They inquired into the 
writings of the ancient Christians, and avowedly 
acted on the principle of conforming as much as 
possible to their opinions and phraseology. 

1 2 Cor. ii. 16 ; 1 S. John iii. 5. 
^ Mant's Bampton Lectures, p. 377. 
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The doctrine of Begeneration in fiaptism was 
universally held and believed by the Church and 
all orthodox writers, without any doubt, till the 
time of the Eeformation. After the restoration 
of the Eoyal family, and the regal government 
in Charles II., a.d. 1660, when it was enacted, 
that those ministers who had gained possession 
of any benefice during the rebellion should re* 
linquish their preferment, unless they conformed 
to the principles and doctrines of the Church of 
England, the Nonconformist ministers, who 
quitted their stations, assigned this reason, in 
common with others, for their nonconformity ; 
that " the Church clearly teaches the doctrine of 
real baptismal Regeneration." ^ We may there- 
fore expect to find the same doctrine taught in 
our Articles and Liturgy ; our Reformers would 
have rejected at once any novel opinions " which 
the Catholic Fathers and ancient Bishops had 
not gathered from the doctrine of Scripture."* 
When we consult these documents, we find that 
thej adopted their phraseology and opinions, 
which are, in fact, plain and obvious deductions 
from Scripture, unwarped by fanciful interpre- 
tations, and religious prejudices. 

The first Article which alludes to this doc- 
trine is— 

Article IX. Original and birth sin. '^ This 
infection of nature doth remain, yea in them 
that are regenerate ;" and "although there is no 
condemnation to them that believe and are bap- 

1 Baxter's Life, p. 313, 327. 
3 Canons, 1570. 
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tized, 7&t the Apostle doth confess that eoncu- 

?iacenoe or lust hath in itself the nature of sin." 
n this sentence the word "rtfiw^," (or re- 
generate,) in the Latin cbpy answers to the 
word " baptised " in the English, which shows 
that the Beformers identified Eegeneration with 
baptism. Paolo teUs us that the theologians of 
the Council of Trent agreed, that '' original sin is 
eSaeed by baptism, which renders the soul as pure 
as it was in the state of innocence, though the 
penalties of that sin remain to serve as exerdses 
for the faithful."! 

Article XY. speaking of Ghbist alone with- 
out sin, says, " aU we the rest although baptized 
and bom again in Chbibt, yet offend in many 
things ;' ' evidently speaking of our Begeneration 
in Baptism. 

In Article XYI. of " sin after Baptism" it is 
assumed that " we receive the Holy Ghost*' in 
Baptism. 

The XXYth Article defines Sacraments to be 
'' not only badges or tokens of Christian men's 
profession, but rather certain sure witnesses, 
and efficacious signs of grace, and God's good 
will toward us." 

In Article XXYII. we are taught that 
" Baptism is not only a sign of profession, but 
also of regeneration, or new birth^ whereby, as 
by an instrument, they that receive baptism 
rightly," i.e., from proper hands, and with 
proper qualifications, '^are graflbed into the 
Church ; the promises of forgiveness of sins, and 

' Paolo, lib, ii. 8. 5. 
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of our adoption to be the sons of God by the 
Holt Ghost are visibly signed and sealed. 
Faith is confirmed, and grace is increased by 
virtue of prayer unto God. The Baptism of 
young children is in any wise to be retained in 
the Church as most agreeable to the institution 
of Cheist." Baptism was instituted for the 
salvation of sinners ; and since infants are born 
in sin, and stand in need of forgiveness, and 
are capable of grace and salvation, it is most 
agreeable to the institution that they should be 
baptized in order that they may partake of the 
Gospel promise, and be saved or regenerated 
without respect of persons, in the way which 
Chbist has appointed. 

In the different Offices for the Administra- 
tion of Baptism, we are told, — 1st. That "all 
men are conceived, or bom in sin ;" and that 
"none can enter into the kingdom of God 
unless they be regenerate, and born anew of 
water and of the Spirit;*' we therefore pray 
that "the infant may be baptized with water 
and with the Holt Ghost," and that "he, 
coming to God's Holy Baptism may receive 
remission of his sins by spiritual regeneration, 
and that God will give His Holt Spieit to 
him, that he may be bom again, and made an 
heir of everlasting salvation;" and God is 
intreated to " sanctify the water to the mystical 
washing away of sin." As soon as the child is 
baptized, the Minister solemnly pronounces him 
" regenerate and grafted into the Church," and 
the congregation returns thanks to God, for 

£ 2 
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having been '' pleased to regenerate him with 
His Holt Spibit, to receive him for His own 
child by adoption, and to incorpOTate him into 
His holy Church." 

In the office for receiving children privately 
baptized into the Church, we beseech Ood " to 
give the infant His Holy Spisit, that he, being 
bom a^atn/' i*e., when he was baptized, *'may 
continue His servant, and attain His promises ;" 
plainly expressing our firm p^suasion that 
Baptism is the paint of time at which the new 
birth takes place. 

In the Catechism it is affirmed that we are 
^^made members of Chbist, children of God, 
and inheritors of the kingdom of heaven in 
baptism ;" " made children of God," not formed 
80 at our natural birth, but made so by a new 
and second, A spiritual birth ; made so at our bap- 
tism : that a Sacrament is ''an outward and visible 
sign of an inward and spiritual grace given unto 
us," and that this sign or sacrament is " ordained 
by Cheist Himself as a means whereby we receive 
the same " inward grace," and a " pledge to as- 
sure us" of its collation ; and that this grace is a 
" death unto sin and a new birth unto righteous- 
ness;" we are reminded, that "being by na- 
ture bom in sin, and children of wrath, we are 
hereby (by baptism) made the children of 
grace," children of God, and partakers of His 
grace. 

In the Office of Confirmation, Eegeneration 
and forgiveness of sins in Baptism are expressly 
asserted; "Almighty God, Who hast vouch- 
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safed to regenerate these Thy servantB by water 
and the Holt Qhost, and hast given them for- 
giyeness of all their sins ; strength^i them, we 
beseech Thee, with the Holy Qhost the Com- 
forter."^ Again, in the Collect for Christmas 
Day, we pray that " we being regenerate, (i.e. 
having been bom again,) may be daily renewed 
by His Holt Spibit." 

In the Homilies this doctrine is often asserted 
and alluded to. " Insomuch that infants^ bemg 
baptized and dying in their infancy, are by the 
sacrifice of the death of Chbist, washed from 
their sins, brought to Gob's favour, made His 
children, and inheritors of the kingdom of 
heaven ; and they which in act or deed do sin 
aflber baptism, are by this sacrifice washed from 
their sins."^ And " therefore we trust to obtain 
thereby G-on's grace, and remiaeion, as weU of 
cur original sin in baptism, as of all actual sin 
committed by us after baptism, if we truly re- 
pent, and turn unfeignedly to Him again."^ 

Such is the doctrine of our Church with 
regard to Eegeneration ; she pronounces what 
gives to this great doctrine its great practical 
importance, " that it is certain^ by God's word, 

^ This prayer is of great antiquityi and is found in the 
Sacramentary of Gelasius. (a.d. 494.) 

' Homily on Salvation, pp. 1, 17. 

' lb. p. 23. See also, Homily of repairing Churches, 
p. 251. ''The fountain of our Regeneration (Aovrp^y 
ira\<77cyc(r(af) is there presented to us.*' 

''We be therefore," says the Homily on the Passion, 
p. 385, " washed in our Baptism from the filthiness of sin, 
that we should live afterward in the pureness of life.'' 
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that children which are baptized, dying before 
they commit actual sin, are undoubtedly saved." 
As to those who do not die in infancy, she 
teaches, that the privilege of salvation, thus 
bestowed by God through the regeneration of 
Baptism, is continued to them if they grow up 
in faith and obedience, if not, it is taken from 
them until they repent; for as Article XVI. 
declares, " the grant of repentance is not to be 
denied to such as fall into sin after baptism. 
After we have received the Holt Q-host, we 
may depart from grace given, and fall into sin ; 
and by the grace of G-od we may arise again, 
and amend our lives." 

Prom the above review of our Articles and 
Liturgy we may conclude— 

I. That they maintain the Doctrine of Ee- 
generation in Baptism in the most decided man- 
ner, including under it forgiveness of sin, the 
gift of the Holy Ghost, and the inheritance of 
the kingdom of heaven ; and never introducing 
the word itself except in conjunction with Baptism, 

II. They teach, in common with the writings 
of the ancient Christians, the necessity of faith 
and repentance as qualifications for the salutary 
effects of baptism ; but they never consider any 
person, however qualified, as regenerate, till he 
IS actually baptized. 

III. They suppose that infants, who are 
necessarily free from actual sin, are duly quali- 
fied for Daptism, and are looked on by Gon 
precisely in the same light as penitents and 
believers; and they unequivocally assert that 
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every baptized infant without exception is bom 
again. 

IV. They suppose that all baptized persons, 
whether infants or adults, contract a solemn 
engagement to holiness and newness of life ; 
and that their continuance in a state of salva- 
tion depends on their future conduct. 

y. They lay down a very plain and broad 
distinction between this grace of Begeneration, 
and conversion, repentance, or renovation. 



CHAPTER VII. 

A view qfthe attempia tohich have been made to invalidate 
the line qf argument pursued in the laat chapter. 

The Calvinists allowed that the Church, in 
common with Augustine and the ancient 'Chris- 
tians explicitly teaches the doctrine of Begene- 
ration in Baptism : and readily granted that 
every baptized infant receives forgiveness of sin, 
and is bom again of water and of the Spirit. 
But they maintained that the effectual call and 
saving special grace, are the effect of Gon's 
firm predestination, whereas Begeneration in 
Baptism is onlj the effect of His supernatural 
Providence. It is contended that our offices, 
when they pronounce baptized persons regene- 
rate, merely make use of a genendized language. 
Por instance, the confessions of the Church are 
couched in general terms, without leading us to 
suppose that every person who joins in them 
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really feels the weight of his sins. Upon the 
same principle, since it is not denied that some 
persons are regenerated in Baptism, and ^re 
cannot distinguish those who receive this bless- 
. ing from those who are excluded from it, in this 
generalized^ language we declare every baptized 
person regenerate. 

The passages quoted from the burial service 
seem to be strangely misapprehended. We 
yield thanks to God, " that it hath pleased Him 
to take to Himself the soul of our departed 
brother, and to deliver him from the miseries of 
this sinful world :" and ** we commit his body to 
the earth in sure and certain hope of the resurrec- 
tion to eternal life." We may therefore, it is 
said, contend with as good reason, that in the 
opinion of our Church, every brother committed 
to the earth, has passed into a state of happi- 
ness, aend will partake of the resurrection of life, 
as that it supposes every baptized infant to be 
actually regenerate. But the fact is, that the 
Church passes no judgment whatever on the 
state of our departed brother. We declare our 
own full persuasion of the truth of the Christian 
doctrine of the resurrection to eternal life, and 
we thank God, in the language of pious and 
grateful submission that He has taken to Him- 
self the soul of our brother, and delivered him 

By ffeneraiized — or as Mr. Faber now denominates it, 
fiT**"^ ^J*i*gnage is meant, that which defines or describes 
Wie genus, to the exclusion of those differences which dis- 
tmguish. one from another, the several species and indi- 
viduals comprised in it. 
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out of the miseries of this sinfal world ; but the 
only allusion we make to his present condition 
is, a charitable hope that he rests in Chbist. 
* As our hope is this our brother doth.'^ But it 
will scarcely be contended that there is any 
analogy between a charitable hope and an une- 
quivocal and authoritative declaration, or a 
thanksgiving for mercies actually received. 

If, indeed, the compilers of our Liturgy had 
thought that only some infants are bom again in 
Baptism, they were men of too much honesty 
and simplicity of character to employ what can- 
not be called ambiguous, but delusive and 
dangerous language. They were not tied down 
to technical forms, or what has been called bap- 
tismal phraseology y but were at full liberty to 
frame these offices upon their own principles, 
and to couch them in such language as was oest 
calculated to express their real sentiments. This 
they have done with perfect simplicity and good 
faith, and have set forth their own belief, and 
the belief of. their forefathers in Christianity, 
without verbal ambiguity or mental reserve. 
But we do not, I conceive, think very honour- 
ably of the Church, when we suppose that her 
official declarations are widely different from her 
real doctrine ; that she speaks positively when 
she thinks, to say the least, doubtfully ; in other 
words, that she is constantly practising deceit 
and delusion on the understandings and faith of 
her unlearned and simple children. Qk^pafifunoi 

KOI Uiwr,at, Acts iv. 13.) 

^ Burial Service. 
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The services of oup Church, connected with 
this question, are formed on the principles and 
expressed in the language of the ancient Chris* 
tians, and assert in the most unequivocal manner 
their doctrine of Segeneration in Baptism. 
That every haptized person, with the exception 
of unworthy adults, is horn again of water and 
of the Sfibit in this Sacrament, and receives 
forgiveness of sin and the gift of the Holy 
Ghost, is an opinion which they affirm in a way 
level to every capacity. If, therefore, the mi- 
nisters of our Church should propagate from 
the pulpit opinions widely different from those 
which they teach when they are ministering the 
Sacrament of Baptism, let them consider what 
confusion they will produce in the minds of their 
hearers ; what distrust in themselves, and in the 
Church whose ministers thev are. 

Our Liturgy speaks a plain, simple, and in- 
genuous language ; compiled hy honest and good 
men, "adapted to popular comprehension and 
instruction :"^ and the attempts, to which per- 
sons have had recourse, to wrest it from its 
genuine and native meaning, may act as beacons 
and warnings to the inexperienced, and teach 
them that it is a dangerous experiment to tamper 
with its literal construction. " There is nothing 
more dangerous than this licentious and delud- 
ing art, which changeth the meaning of words 
as alchymy doth or would do the substance of 
metals, maketh of anything what it listeth, and 
bringeth in the end all truth to nothing."* 
* Abp. Laurence. ' Hooker. 
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CHAPTEE VIII. 

The theory qfthe doctrine of Regeneration in Baptism, 

We have Been that the doctrine which our 
Church services contain, according to the clearest 
principles of interpretation, is precisely what we 
might have expected from the views and profes- 
sions of their compilers. The doctrine of Ee- 
generation in Baptism is in complete accordance 
with the opinions of Catholic Christianity, from 
the days of the Apostles to the time of the Ee- 
formation. It came before them, not as a 
doubtful and disputed point, but as a fundamental 
and established truth : as a doctrine received 
without contradiction in the Church of Chbist, 
by the whole body of Fathers, Councils, and 
Ecclesiastical Historians. We have seen on 
what strong and undoubted testimonies of 
Scripture this doctrine depends, and how little 
support its opponents derive from those texts 
which they have brought forward to controvert it. 

But it may be necessary to explain the nature 
of the change implied by the word Eegeneration, 
and to point out the probable grounds and rea- 
sons of our Satiotjb*s institution, and the close 
connection which He has established by His 
word and promise between Baptism and Spiritual 
Eegeneration. 

*' That every good gifiy and every perfect gift 
is from above, and eometk down from the Fa- 

p 
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THEB of UghU^'*'^ is a truth plainly taught in 
Scripture. But spiritual gifts are of two kinds, 
some being pure acts of Gon's special grace and 
bounty, excluding every notion of human co- 
operation. There are other gifts emanating 
from Gob, and referred upward to Him, as their 
principal cause, which imply in their very nature 
increase and progressiye advances. They are, 
therefore, spoken of in Scripture sometimes as 
the gifts of God, sometimes as the duties of 
man ; duties which God, if man is not wanting 
to himself, will enable him to fulfil. Of this 
kind are Eaith, Hope, and Charity, for these 
are the "joint work of the Spirit and the man ;*** 
and therefore in Scripture thpy are sometimes 
promised us as gifts; at other times they are 
expressly required of us as duties. 

The doctrine of Begeneration in Baptism, as 
held by our Church, cannot be better expressed 
than in the words of Hooker : " Baptism is a 
Sacrament which God hath instituted in His 
Church, to the end that they which receive the 
same might thereby be incorporated into Christ: 
and so, through His most precious merits, ob<* 
tain as well that saving grace of imputation^ 
which taketh away all former guiltiness, as also 
that infused Divine virtue of the Holt Ghost, 
which giveth to the powers of the soul their first 
disposition towards future newness of life."^ 

' S. James L 17. ' Waterland. 

' Hooker, Eccl. Pol. b. v. § 60. This passage has been 
sometimes quoted to prove the very reverse of what Hooker 
teaches : viz., that Regeneration precedes Baptism in qnali* 
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It IB the decided doctrine of the Ohurch, that 
the convert is regenerated in Baptism, and 
then, and not till then, receives remission of 
his sins, and the covenanted grant or infused 
virtue of the Holt Ghost ; and that infants, 
who can possess no positive qualifications, par- 
take in their measure and proportion of the 
same blessings ; receive remission of their sins 
bj spiritual Begeneration, and are washed and 
sanctified with the Holt Ghost. 

As to the engagements which are contracted 
in Baptism, they are equally binding on all re- 
eipients, whether baptized in infancy or riper 
years, for they are the conditions on which our 
continuance in that state of salvation to which 
we have been called, absolutely depends. But 
no one is pronounced regenerate on the pre- 
sumption that those engagements will be per- 
formed. True grace is not indefectible, nor is 
it true, that no man is regenerated in Baptism, 
who does not keep his baptismal contract, for 
our Church ascribes this failure of practical and 
saving e£Pects to human negligence and default. 

The very fact that our Regeneration in Bap* 

t»d adults. Hooker, however, without excluding the pre- 

reitory action of the Holt Ghost on the soul, affirms, 
common with all the ancient Christians, that His 
Divine virtue is first infused into, or consigned over to, 
the human soul in Baptism. Nor does he mean bj/itture 
newneu of Iffe the whole change of the inward frame, 
which must commence in adults previous to baptism ; but 
that newness of life, or covenanted state of holiness, which 
commences with the forgiveness of sin. For the new life 
of Christians is always supposed to date from their New 
Birth, L e., fh>m their Baptism. 
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tism, as stated and believed by the Church, is a 
strong evidence of Gob's goodness and condes- 
cension to fallen man, amounts to a presumption 
of its truth, since, whilst it cannot be charged 
with unreasonableness, it shows that it is suit- 
able to our wants, and analogous to the general 
course of the Divine economy. 

Since then the theory of Begeneration, inde- 
pendently of the paramount authority of Scrip- 
ture, is raised on a foundation of sound sense and 
sober argument, and is free from every suspicion 
of unreasonableness and absurdity ; we shall not 
act wisely if we renounce the faith of our fore- 
fathers in Christianity upon " the mere show of 
a conceit :" and exchange it for any of those 
novel and discordant theories, which the inge- 
nuity of modem theologians has substituted Tor 
it. Having learned that " He that believeih and 
is baptized shall be saved,** that " Baptism doth 
save us,** that ^*we are saved by the washing of 
Regeneration,** and that ^^ Except a man be bom 
again of water and of the Spirit, he cannot enter 
into the kingdom of God," we shall do well to be 
contented with the plain and literal interpreta- 
tion, which our own Church and the ancient 
Christians have put upon these texts, and the 
simple and clear conclusionG^ which they have 
drawn from them. The plain, straightforward 
path of Scripture truth, while it presents us 
with no such objects as can fascinate the imagi- 
nation, or pamper the vanity of the understanding, 
is beset with no toils, and presents few perplex- 
ing difficulties to a believing and humble mmd. 

" Study to show thyself approved unto God, a 
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workman thatneedeth not to be ashamed, rightlj 
dividing, (i.e., keeping the straight path, and 
beaten road of) the word of truth." 



CHAPTEE IX. 



7%^ principal changes which have taken place in the docm 
trine qf RegenertUion, and in the use qfthe word. 

A 8PIBIT of opposition to the Church of 
Borne, originating in the best causes, was some- 
times carried to an excess at the time of the 
Beformation ; and many Protestant divines de- 
parted from the sound and primitive doctrine of 
Regeneration in Baptism, owing to an inordinate 
jealousy of that doctrine of the Bomish Church, 
that sacraments confer grace '* ex opere operate,** 
• Another cause of this departure from the 
doctrine of the Church, was the great stress 
which divines laid upon faith, as an instrument of 
salvation, independently of all other moral quali- 
fications^ and collateral and subordinate instru- 
ments. Arguing from those passages of Scrip- 
ture, in which faith is insisted on without any 
allusion to Baptism, they concluded that every 
believer, whether baptized or not, is justified 
and regenerated ; and that Baptism is nothing 
more than a kind of appendage to belief, and a 
certificate to the soul of the believer, of grace 
already received. On the same ground they 
contended that no one baptized in infancy is 

12 
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justified or bom again, till he has acted an 
act of faith, and applied Chbist to himself. 
But they seem to have forgotten that ne- 
gative arguments cannot invalidate positive 
proofs and testimonies. If Chkist has or- 
dained Baptism as a sacrament through which 
salvation — ^i. e., pardon of sin, and the gift of 
the Holt Ghost — ^is to be made over to us, 
the binding force and virtue of this ordinance 
cannot be shaken or extenuated by passages of 
Scripture in which faith alone is mentioned and 
insisted on. Eor when the Apostles insist on 
faith as the great requisite to salvation, they 
could not intend to annul their Lobd's ordi- 
nance, nor to deny the necessity or to call in ques- 
tion the virtue of this Sacrament. " They draw 
very near to this error" (the error of the Va- 
lentinian heretics) **who, fixing wholly their 
minds on the known necessity of faith, imagine 
that nothing but faith is necessary to the attain- 
ment of grace. Yet it is a branch of belief, that 
sacraments are in their place no leas required 
than faith itself. For when our SiLVioxjE pro- 
miseth eternal life, is it any otherwise than He 
promised restitution of health unto Naaman the 
Syrian, namely with this condition, Wash and 
be clean .^"^ 

Another reason was their attachment to an 
opinion of late growth in the Church, that, 
true grace is indefectible, though the ancient 
Predestinarians never questioned the certainty 
of Regeneration in Baptism. 

» Hooker, Eccl. Pol. 1. 5, c. 60, p. 249. 
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Augustine's doctrine was, that grace, however 
limited in its operation and duration, is never- 
theless true grace, and the exact counterpart of 
a decree of predestination enacted before the 
world began. This doctrine Luther adopted, at 
least in the early« part of his career ; but it was 
disliked and discountenanced bj Melancthon,^ 
and was rejected by the Lutheran Church. 

According to the principles of Calvin and his 
party, no one, who nas been washed from his 
sins, and endowed with the Holy Qhost^ can 

Eossibly fail of everlasting happiness.^ He based 
is opinions on Eom. viii. 28 — ^30.^ But it is 
evident that final salvation is no necessary con- 
sequence of Baptism. Hooker thus answers 
Calvin : '* There are those that elevate ^ too 
much the ordinary and immediate means of life, 
relying wholly upon the bare conceit of that 
etemid election, which, notwithstanding, in- 
cludeth a subordination of means, without which 
we are not actually brought to enjoy what Odd 
secretly did intend. Predestination bringeth 

' Melancthon, Ep. ad Cranmer. 

3 Gataker, p. 150. 

' This passage is evidently intended to point out, not 
the necessary and infallible event, but the order, design, and 
intention of God's counsels. In fact, the aorist, or inde- 
finite tense, often denotes the frequency and customary 
occurrence, and the order, design, and regular or legitimate 
event of things, and in the idiom of our language may be 
more correctly rendered by the present tense — whom He 
foreknows f &c. So S. hvke i. 51 — 53. 

* The word elevate is here used in the classical sense of 
the Latin tiord elevo ; and signifies to undervalue, or take 
off from thejbree of — slight, or disregard. 
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not life without yocation, wherein our Baptism 
is implied. For as we are not naturally men 
without birth, so neither are we Christian men 
in the eye of the Church of Gon but by new 
birth ; nor, according to the manifest orainaiy 
course of Divine dispensation, new bom, but by 
Baptism, which botn deelareth and maketh us 
Christians. In which respect we justly hold it 
to be the door of our actual entrance into Gk)n's 
house, the first apparent beginning of life; a 
seal, perhaps, to the grace of election before re- 
ceivea, but to our sanctification here a step that 
hath not any before it."^ 

For these reasons the Calyinists brought for* 
ward several propositions directly opposed to 
the creed which had been maintainea for so 
many ages. 

I. That Baptism is not, properly speaking, a 
means or instrument of grace, but merely a sign 
or seal of regeneration and forgiveness. 

II. That believers in Chbist receive remis* 
sion of their sins, and are bom again, previous 
to the Sacrament of Baptism. 

III. That infants, though baptized with water^ 
are not baptized with the Spibit, till they are 
endowed with faith and with effectual and inde* 
fectible grace. 

IV. That none but the Elect are ever regene- 
rate; that the Elect, when effectually called, are 
regenerate without Baptism ; and that every 
elect and regenerate person must necessarily be 
saved. ^ 

* Hooker, E. P. bk. ▼. 8. 60. 
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Y. That Infants who are the children of be- 
lievers, are not received into covenant with God 
in Baptism, but are baptized because thej are 
already within the covenant of adoption. 

Melancthon,^ though he uses the word rege- 
neration as equivalent to justification, still main- 
tains the doctrine of Begeneration in Baptism. 

Calvin^ identified Begeneration with conver- 
sion, repentance, or renewal. 

The Arminian divines contended that rege- 
neration makes us the sons of God, and is ef- 
fected by the word of the Gospel.* 

It is in this sense that Archbishop Tillotson^ 
uses the word in his sermons on the nature and 
necessity of Begeneration. But he decidedly 
states his opinion that the Holy Ghost is 
given in Baptism, and defends the language of 
our Church, in the office of Baptism for chil- 
dren, as agreeable to Scripture, the ancient 
fathers, and the Liturgies of the Beformed 
Churches. 



Conclusion. 

Fbom the foregoing remarks we have endea- 
voured to show : 

I. That, in Scripture, Baptism is considered 
as the commencement of a new period, as an 
epoch of the religious life, from whence the Chris- 

> Melan. vol. i. p. 66. « Calv. Inst. Lib. iii. c. 3. 

* Limborcb, Theol. Christ. Lib. iv. c. 14, s. 14. 

* See Serm. 200, voL x. p. 345. 
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tian dates a new state of spiritual existence, 
carryiqg mth it new privilepes, capacities of 
action, and expectations ; or, m other words, a 
state qf salvation. 

II. That the sacrament of Baptism is not 
only the symbol and seal, but the channel and 
organ of that inward grace, of which it is, in a 
strict and sacramental sense, the outward and 
visible sign. 

III. That the grace conferred in Baptism, 
and expressed in Scripture by a variety of 
phrases and figures of speech, is not, strictly 
speaking, a practical change, — i.e. such a change 
as must be tested by consciousness, experience, 
and results ; but a change of state and relative 
condition, accompanied with an earnest or first 
principle of new life, and a promise of such spi- 
ritual power, as may enable the recipient to con- 
tinue in this state of salvation, and to carry on 
that moral and practical change, which this 
mystical change implies and requires. 

lY. That the change which has been stated 
and described in the course of this work, was (in 
strict accordance with the language of Scripture) 
usually denominated Eegeneration by the whole 
body of the ancient Christians. 

Y. That in this head of doctrine our Church 
has kept close to the language and sentiments of 
Christian antiquity, distinguishing the sacra- 
mental grace from the qualifications which it 
requires, and the efiects which it is intended to 
produce ; and using the word Begeneration, in 
its Articles and Liturgy, to signify solely and 
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singly the grace conferred on Christians in 
Baptism. 

It will be well, in conclusion, to make a few 
remarks on the harmony of the doctrine of Ee- 
generation in Baptism with the drifb and prin* 
ciples of rerealed religion, and its consistency 
with the internal evidences and moral ten* 
dencies of the Christian dispensation. 

The Christian revelation, considered apart 
from the principles of natural religion, which it 
supposes and adopts, is a remedial dispensation, 
framed for the benefit of creatures in a fallen 
and diseased state ; and is intended to counteract 
such evils as could not be subdued by the ordi- 
nary means, or did not fall within the scope of 
reason and natural religion. Previous to the 
preaching of the Gk)spel, and the more extensive 
dissemination of the knowledge contained in the 
Holy Scriptures, man's ignorance of God's na* 
ture and his own duty, of his origin and business 
in this world, of the ends of his creation, and of 
his future prospects, showed the great need of a 
particular revmation, accompanied with suffi- 
cient evidence, and calculated for general in- 
struction. For it could not be expected that 
reason and natural religion, which had not pre- 
vented him from falling into this state, would 
prove sufficient remedies for his ignorance, or 
relieve him from his difficulties and distresses. 

The advaiitaffe, therefore, and necessity of an 
explicit revelation of the main truths and prin- 
ciples of religion are clearly made out from the 
history of mankind, and from that ignorance of 
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the truth which was umverBally prevalent, and 
was acknowledged and lamented by the wisest 
and most thinking of the heathens. But if this 
revelation had been merely a republication, or a 
clearer and more exact development of the iruths 
of natural religion, it would not have corre- 
sponded with man's wants, nor satisfied his 
feelings and conscience. Eor the more clearly 
the principles of natural religion are explained, 
and the consequences of violating its obligations 
set forth, the more forcibly wUl man feel the 
imperfection of his own performances, the guilt 
which he has contracted, and the punishment to 
which he has exposed himself. A man, from his 
own experience, will probably conclude, inde- 
pendently of positive revelation, that this bias 
toward sin is inherent in his nature, and will 
from thence justly infer that he cannot be an 
object of his Maker's favour, whilst he continues 
in this state of guilt and corruption. But here 
natural religion can do nothing for him ; it does 
not offer him sufficient means of quieting his 
fears, or healing his inherent maladies. Hence 
arises the manifest necessity and advantage of a 
revelation of a remedial nature, and of a promise 
of forgiveness, established on sufficient grounds 
and satisfactory evidence. But at the same 
time man must be sensible that the forgiveness 
of his sins, and his restoration to God's favour, 
cannot supersede the principles of natural reli- 
gion, and his obligations to obey the will of God, 
He will therefore look to revelation for assur- 
ances of some new and supernatural powers, to 
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enable him to resist his inherent bias to evil, 
and to give spring and elasticity to his moral 
and religious endeavours. But it is a strong in- 
ternal eyidenoe of the truth of the Gospel dis- 
pensation, that it professes to supply mankind 
with such a remedy for sin, and such spiritual 
assistances, as the acknowledged eyils of their 
situation seem to demand. But the doctrine of 
Begeneration in Baptism tallies and harmo- 
nizes with this scheme of revealed religion. It 
teaches us that the forgiveness of sins, purchased 
for us by the death of the Son of Gon, the gift 
or earnest of the Holt Ghost, which He has 

E remised to us, and a conditional title to eternal 
fe, purchased by His death, and issuing from 
the free grace of Gon, are made over in Baptism 
to infants and adults duly qualified, without any 
distinction or respect of persons ; and that Bap- 
tism is, according to the plain lesson of Scrip- 
ture, the ordinary instrument of Begeneration. 
This theory does not presume to inform us in 
. what way, or to what extent the Holt Sfibit 
acts upon the soul in Baptism, nor how He 
stamps and seals us as Gt>i)'B property ; but it 
looks upon our Begeneration as an entrance 
into a state of Christian life, which is a life of 
trial and of education ; and therefore considers 
that change of disposition and habits, and that 
complete renewal of the soul which some divines 
speaik of as the very essence of the new birth, as 
its legitimate and intended, but not as its neces- 
sary consequence. Man is brought into a state 
of salvation and a covenant of repentance in. 

o 
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Baptism, but his final salyation depends on the 
issue of a state of trial* 

It is true that many strange and lamentable 
consequences have been supposed to flow from 
this doctrine by writers, who appear to think 
that the essence and spirituality of religion are 
intimately connected with their own views of 
Begeneration ; and have in consequence been 
more studious to maintain their own principles, 
than to acquaint themselves with the merits of 
the opposite theorv. But these consequences 
do not flow from ihe opinions and statements 
of the advocates of this doctrine, bat from 
(^nions which exist nowhere bat in the warm 
imaginations and jealous fealh» of its opponents. 
That no man> who has not been baptized, can 
possibly enter the kingdom of heaven; that 
hypocrites and profligate men are delivered 
from their sins^ and endowed with the Holt 
Ohost in Baptism, no less than trae penitrats 
and sincere believers ; and that the b^tismal 
action is always accompanied with a radical 
change of all the parts and faculties of the aool, 
are indeed fearful propositions, and pregnant 
with absurd and mischievous conseqaenoes. Bat 
rince they are propositions which no one has 
advanced, and represent opinions which no ona 
entertains, they may be safely left to t^eir own. 
fate. 

The real question isy whe&er, aeeording to 
the doctrine of Scripture, tlie primitive and 
constant tradition of the ancient ChuidieB, and 
"^te decided sense of Idie Chnreh of Bng^and, 
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Begeneration m the inward and spiritual grace 
of Baptism. The question argued by the other 
party has been ; — whether a thorough change 
of heart and implantation of grace, an entire 
change of mind, or a radical change of all the 
parts and faculties of the soul, always takes 
place in this sacrament. But this mode of 
stating and arguing the question can be pro* 
ductive of no good effect, nor lead to any just 
conclusion ; for it either assumes the yerj point 
on which the controversy hinges, or has recourse 
to the most paltry of all sophisms, — a mere 
verbal equivocation. 

When the descriptions and definitions of Be- 
generation, which have been mentioned before, 
occur in treatises, or argumentative and con- 
troversial discourses, which profess to handle 
the theory and doctrinal parts of religion, and 
to treat the subjects under review systemati- 
cally; especially when the authors substitute 
their own definitions for the words used by their 
opponents ; they can have no claim to indulgence 
on the score of rhetorical exaggeration, or pa- 
thetic appeals ; and probably the writers them- 
selves would be the nrst to disclaim any inter- 
pretations, which would palliate their expressions, 
or soften down and extenuate their opmions. 

The doctrine of Begeneration in Baptism fixes 
the commencement of the Christian life in the 
risht place, and secures the doctrine of univer- 
8iu grace within the pale of the Church, and the 
comprehension ^f the covenant, i^ainst every 
system which savours of necessity, offavouritismy 
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of absolute decrees, or oapridoas preferences. 
It teaches us, that such baptized adults as are 
believers and penitents, and baptized infants, 
who can present no bar of unbelief and impeni* 
tence, receive in this sacrament the forgiveness 
of sins, and the gift or earnest of the Holt 
G-HOST, as a principle of new and spiritual life ; 
and are placed in a state of salvation, of which 
nothing but human negligence and definult can 
deprive them. Still, however, it teaches us that 
this state is not only one of grace, but a state of 
discipline and trial ; and that the child of God 
and inheritor of the kingdom of heaven, if he is 
wanting to his own soul, or is neglected and 
undone by the guardians of his early days, will 
become the child of the devil, and inheritor of 
everlasting misery. 

No one who really understands this doctrine, 
and is not prejudiced against it, either by a 
strange misapprehension of its drift and nature, 
or by an attachment to some favourite hypo- 
thesis, can discover in it any dangerous or im- 
moral tendency, or any aptness to produce 
formality, securit^r, presumption, or self-conceit. 
These and other vices which have been strangely 
characterised as its natural consequences, are 
owing to the want of that religious education 
which forms an important part of our Christian 
trial. They are occasioned by evil habits and 
bad examples, by the cares of this world and the 
lusts of the flesh, by inattention to the concerns 
of religion, and by an imperfect acquaintance 
-^ith the nature of Christianity, and of the 
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privileges and obligations of the baptismal 
covenant: and, not unfrequently, by those 
fanatical notions of Eegeneration, which are 
no uncommon fruits of a departure &om ortho- 
dox opinion. 

To deny the regenerating efficacy of Baptism, 
is to deny its sacramental character, to strip it 
of that which makes it most valuable, and to 
reduce it to a mere beggarly element, a form 
without a substance, a body without a spirit, a 
sign without signification. 

If a doctrine has no foundation in Scripture, 
or is only built on a few obscure passages, 
whilst it is contradicted by the whole tenour and 
turrewt of Holy Writ, these are good grounds 
for its rejection; and we shall generally find 
that the support which it seems to derive from 
Scripture, may be removed by the aid of re- 
ceived and general principles of interpretation. 
But where a doctrine is in no sense contradict 
tory to reason and experience, where it har** 
monizes with the whole system of revealed 
religion, and where the language in which it is 
contained is plain and intelligible, it has every 
claim to our assent, and ought not lightly to be 
called in Question. It is difficult to mscover 
why this doctrine is more unreasonable than 
the doctrines of original sin, the incarnation of 
the SoK of GoD» atonement by His Blood, or 
the resurrection of the body ; and why it is 
not to be received with the same assurance of 
faith, and the same freedom irom sceptical 
doubts and ambitious curiosity. 
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The minister of the Church, therefore, who 
has no wish to sacrifice the simple and plain 
meaning of its puhHc offices to refined specula- 
tions, and subtle evasions, while he yields 
hearty thanks to Gk)D in the prayers of the 
Church, ''that it hath pleased Him to re- 
generate" the child that has been baptized 
*' with His Holt Spibit," and " humbly be- 
seeches Him to grant that he may thenceforth 
crucify the old man, and in the end utterly 
abolish the whole body of sin,** will speak the 
aame language, and inculcate the same doc- 
trines in his discourses. He will follow up in 
his ministerial labours the tenour of. those sound 
and pious exhortations, with which he has dis- 
missed the sponsors and guardians of the in- 
fant, and will look forward with a mixture of 
hope and fear, to his future renovation and im- 
provement. . " Bemembering always, that Bap- 
tism doth represent unto us our profession, 
which is, to follow the example of Chbist, and 
to be made like Him ; that as He died and rose 
again for us, so should we, who are baptized, 
die from sin, and rise again unto righteousness, 
continually mortifying our evil and corrupt 
affections, and daily proceeding in all virtue 
and godliness of living.*'^ 

1 Office for Pnblic Baptism— Exhortation. 
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